
 

1 TIMOTHY 3.14-16: THE 

FELLOWSHIP AND GOD 

I hope to come to you soon, but I am writing these things to you 

so that, if I delay, you may know how one ought to behave in the 

household of God, which is the church of the living God, a pillar 

and buttress of truth. Great indeed, we confess, is the mystery of 

godliness: He was manifested in the flesh, vindicated by the 

Spirit, seen by angels, proclaimed among the nations, believed 

on in the world, taken up in glory. (1Ti 3.14-16) 

Paul has just specified how men and women of the fellowship are 

to act within the context of leadership roles. Paul intends to 

communicate much more, but has only transmitted the essentials 

to Timothy in this letter. He hopes to fill out the details during a 

later visit, but this later visit most likely never came to pass. 

VERSE 14 

I hope to come to you soon 

Paul desires to visit Timothy soon.1 The word translated “hope” 

is ἐλπίζω, which here has the sense of ‘expect’ or ‘look forward 

to’.2 He uses this sort of language elsewhere in his epistles: 

For I do not want to see you now just in passing. I hope to 

spend some time with you, if the Lord permits. (1Co 16.7) 

                                                           
1 The pronoun translated “you” is in the singular. 

2 BDAG, p. 319. Occurs 31x in NT, 4x in PE: 1Ti 3.14; 4.10; 5.5; 6.17. This is the 

verb form of the noun ἐλπίς, which is used in 1Ti 1.1 and elsewhere throughout 

the PE. Also note that ESV’s translation of this verse is somewhat convoluted. A 

more literal translation is perhaps “I write these things to you, hoping to come 

to you soon”.  
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I hope in the Lord Jesus to send Timothy to you soon, so that I 

too may be cheered by news of you. (Php 2.19) 

Ignatius uses the word in similar fashion in his Letter to the 

Romans: 

Since by my prayer to God I have managed to see your faces, 

which are worthy of God—as indeed I have asked to receive 

even more, for I hope to greet you while in chains in Christ 

Jesus, if indeed it be the will of the one who has made me 

worthy to endure until the end.3 

Paul’s hope is “to come” to visit Timothy. This is a translation of 

the Greek word ἔρχομαι. It is a fairly common word and need 

not be discussed in detail4 apart from noting that the 

combination of the infinitive ἔρχομαι with ἐλπίζω gives the sense 

of “hope/hoping to [infinitive verb]” that is found with some 

frequency in the Pauline epistles.5 

Paul’s hope is to come “soon”. This is a translation of the Greek 

word τάχος, which usually has to do with ‘speed’, ‘quickness’ or 

‘haste’; but here has the sense of ‘soon’ or ‘in a short time’.6 This 

word is used similarly in Acts: 

Festus replied that Paul was being kept at Caesarea and that he 

himself intended to go there shortly. (Ac 25.4) 

It is also used in First Clement: 

But send back to us quickly our envoys Claudius Ephebus and 

Valerius Bito, along with Fortunatus, in peace and with joy, 

that they may inform us without delay about the peace and 

                                                           
3 Ign. Rom. 1.1 (Ehrman, emphasis mine) 

4 BDAG, p. 393. Occurs 632x in NT. 

5 In addition to 1Co 16.7 and Php 2.19 (cited above), other Pauline instances of 

ἐλπίζω + infinitive (not necessarily ἔρχομαι) are found in Ro 15.24; 1Co 5.11 

and Php 2.23. The combination is also found in Lu 6.34; Lu 23.8; Ac 26.7; 2Jn 

12 and 3Jn 14. 

6 BDAG, p. 992. Occurs 8x in NT, only here in PE. 
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harmony that we have prayed and desired for you. Then we 

will rejoice more quickly in your stability.7 

The language here indicates that Paul hopes to come and see 

Timothy sooner rather than later. 

but I am writing these things to you so that 

The word translated “I am writing” is the Greek word γράφω 

which typically means ‘write’, ‘record’ or ‘write down’.8 Paul uses 

similar language in his first epistle to the Corinthians: 

I do not write these things to make you ashamed, but to 

admonish you as my beloved children. (1Co 4.14) 

The word γράφω is used frequently in John’s first epistle: 

Beloved, I am writing you no new commandment, but an old 

commandment that you had from the beginning. The old 

commandment is the word that you have heard. At the same 

time, it is a new commandment that I am writing to you, 

which is true in him and in you, because the darkness is 

passing away and the true light is already shining. (1Jn 2.7-8, 

emphasis mine)9 

Paul writes Timothy to ensure that they are of one mind 

concerning the progress of the ministry in Ephesus.10 The 

substance of Paul’s writing, “these things”, is the letter, 

particularly the preceding text (ch. 1-3). 

                                                           
7 1Cl 65.1 (Ehrman, emphasis mine) 

8 BDAG, p. 206. Occurs 191x in NT. 

9 The exact word (agrees in tense, voice, mood, person and number) occurs six 

times in 1Jn 2: vv. 1, 7, 8, 12, 13 (twice); the word occurs in various forms a total 

of 11 times in 1Jn 2. 

10 Perhaps a simpler translation would be something like “I write these things to 

you, hoping to come to you soon”. 
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VERSE 15 

if I delay 

The word translated “I delay” is the Greek word βραδύνω. The 

word has the sense of ‘hesitate’ or ‘delay’.11 This word also occurs 

in Peter’s second epistle: 

The Lord is not slow to fulfill his promise as some count 

slowness, but is patient toward you, not wishing that any 

should perish, but that all should reach repentance. (2Pe 3.9, 

emphasis mine) 

In Second Peter, the idea is that the Lord will not delay or 

hesitate to fulfill his promise. The word occurs in the Martyrdom 

of Polycarp as well: 

Again the proconsul said to him, “If you despise the wild 

beasts, I will have you consumed by fire, if you do not repent.” 

Polycarp replied, “You threaten with a fire that burns for an 

hour and after a short while is extinguished; for you do not 

know about the fire of the coming judgment and eternal 

torment, reserved for the ungodly. But why are you waiting? 

Bring on what you wish.12 

Polycarp is urging the proconsul not to delay the implementation 

of his threat. He knows he will not be convinced to “repent”, thus 

he urges the proconsul to hurry up (that is, to not delay) and 

make good on his threat. 

Paul’s idea of delay is similar, though the context is different. 

That is, Paul indicates that his travel may be delayed or 

postponed. 

                                                           
11 BDAG, p. 183. Occurs 2x in NT: 1Ti 3.15; 2Pe 3.9. 

12 MPoly 11.2 (Ehrman, emphasis mine) 
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you may know how one ought to behave 

The phrase “you may know” is a translation of the Greek word 

οἶδα, which was used similarly in v. 5.13 This instance of the verb 

is a second person singular, indicating that this instruction is for 

Timothy himself, not for all readers of the letter.14 

Timothy is to know “how one ought to behave”. The Greek word 

for “ought to behave” is ἀναστρέφω, which has several senses. 

The sense in use here is that of ‘act’, ‘behave’ or ‘conduct 

oneself’.15 The word occurs in First Peter: 

And if you call on him as Father who judges impartially 

according to each one’s deeds, conduct yourselves with fear 

throughout the time of your exile, (1Pe 1.17) 

In First Peter, the word is used to indicate how those who claim 

God as Father are to then act; what their behavior is to be like. 

Deissmann provides an inscription found in Pergamum: 

The people honoured Apollodorus, the son of Pyrrhus, with a 

golden crown and a brazen image by reason of his virtue and 

goodwill towards them, and because of his good and glorious 

behaviour when he was Gymnasiarch.16 

In this context, ἀναστρέφω indicates the manner in which 

Apollodorus conducted himself during his tenure as 

Gymnasiarch. 

                                                           
13 See note on 1Ti 3.5. 

14 [Note: Is it really? Wouldn’t Timothy have known this by now? Perhaps Paul 

wrote this to Timothy because the Ephesians didn’t trust Timothy, and this 

would provide the Ephesians with the assurance that, in fact, Timothy was 

imparting Paul’s gospel to them? This needs further exploration.] 

15 BDAG, p. 72. Occurs 9x in NT, only here in PE. 

16 LAE, p. 312. Inscription described as “Marble Pedestal from Pergamum with 

an Inscription in honour of the Gymnasiarch Apollodorus of Pergamum. 

Roman Period. Original still at Pergamum”. Deissmann dates the inscription 

“after 133 B.C.” 
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Paul’s use of ἀναστρέφω in 1Ti 3.15 is similar to the above 

instances. The Ephesians are in need of instruction regarding 

their behavior “in the household of God”. Paul provides Timothy 

with the apostolic endorsement needed to address this problem. 

in the household of God, which is the church of the living 

God 

Paul desires that the Ephesians know how to conduct themselves 

“in the household of God.” The word translated “household” is 

οἶκος, which is used in this same way earlier, in vv. 4-5.17 Here, 

however, the household is that of God instead of that of the 

prospective overseer. 

The “household of God” is further qualified as “the church of the 

living God”. The word translated church is ἐκκλησία, the same 

word used earlier in v. 5.18 Here, however, the participle form of 

ζάω modifies the noun supplying the idea of a “living” God. Hort 

comments on this concept: 

Often the (a) living God is spoken of in contrast to dead idols: 

but sometimes (e.g. Heb 3.12; 9.14; 12.22) it implies a contrast 

with the true God made practically a dead deity by a lifeless 

and rigid form of religion; with the God in short in whom too 

many of the Jews virtually believed. Such is probably the force 

here as it evidently is in 4.10.19 

a pillar and buttress of truth 

The household of God, which is the church of the living God, is 

further described as “a pillar and buttress of truth”. The word 

“pillar” is a translation of the Greek word στῦλος. In this 

                                                           
17 See comments on 1Ti 3.4-5. 

18 On the phrase “church of God”, see comments on 1Ti 3.5. 

19 Hort, Christian Ecclesia, p. 173-174. 
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instance, the meaning is ‘pillar’ or ‘support’ in a representative 

sense.20 The word is used in Paul’s epistle to the Galatians: 

On the contrary, when they saw that I had been entrusted with 

the gospel to the uncircumcised, just as Peter had been 

entrusted with the gospel to the circumcised (for he who 

worked through Peter for his apostolic ministry to the 

circumcised worked also through me for mine to the Gentiles), 

and when James and Cephas and John, who seemed to be 

pillars, perceived the grace that was given to me, they gave the 

right hand of fellowship to Barnabas and me, that we should 

go to the Gentiles and they to the circumcised. (Ga 2.7-9, 

emphasis mine) 

The word is used in a similar manner in First Clement: 

Because of jealousy and envy the greatest and most upright 

pillars were persecuted, and they struggled in the contest even 

to death.21 

In Galatians and First Clement στῦλος is applied to people whose 

service is foundational to the church. In First Timothy, however, 

στῦλος is applied to “the church of the living God”. Instead of 

describing how people are “pillars” in relation to the church, 

Paul now describes how the church serves as a “pillar” to the 

truth—which fits with his overarching theme of sound doctrine 

and proper teaching. 

Paul also uses the term “buttress” to describe the church’s 

relationship with the truth. This is a translation of the Greek 

word ἑδραίωμα, defined as ‘that which provides a firm base for 

something’.22 Of this word, Hort writes: 

There are few passages of the New Testament in which the 

reckless disregard of the presence or absence of the article has 

made wilder havoc of the sense than this. To speak of either an 

                                                           
20 BDAG, p. 949. Occurs 4x in NT: Ga 2.9; 1Ti 3.15; Re 3.12; 10.1. The word 

frequently occurs in the LXX with its literal meaning. 

21 1Cl 5.2 (Ehrman, emphasis mine) 

22 BDAG, p. 276. hapax. The word does not occur in the LXX. 
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Ecclesia or the Ecclesia, as being the pillar of the truth, is to 

represent the truth as a building, standing in the air supported 

on a single column. Again there is no clear evidence that the 

rare word ἑδραίωμα ever means ‘ground’ = “foundation.” It is 

rather, in accordance with the almost universal Latin 

rendering firmamentum, a “stay” or “bulwark”.23 

Thus ἑδραίωμα (or “bulwark”) is akin to a physical structure that 

protects from external forces or pressure; much like a sea wall 

protects from battering waves. In this context, the church is the 

structure that protects the truth; the church proclaims and 

teaches the truth. The article in TDNT for ἑδραίωμα continues 

along this line of thought: 

In 1 Tm. 3.15 the ἐκκλησία is called στῦλος καὶ ἑδραίωμα τῇς 

ἀληθείας. A Church is established which protects and defends 

the truth against the confusion of myths. It gives the faith and 

thinking of individuals a sure ground in confession (cf. 3.16 

etc.). No longer God alone, but also the Church of God, now 

guarantees the permanence of the ἀλήθεια. The steadfastness 

of faith has now become loyalty to the Church and the 

confession.24 

For the church to remain pure, it must protect the truth it 

proclaims from falsehood; it must proclaim the truth accurately 

and forthrightly. 

VERSE 16 

Great indeed, we confess, is the mystery of godliness 

The word translated “great” is the adjective μέγας. This accounts 

for the degree or extent of the “mystery of godliness”. The extent 

is confirmed with the Greek word ὁμολογουμένως, which the 

ESV translates “indeed, we confess”. The word is defined as 

‘pertaining to being a matter on which there is general 

                                                           
23 Hort, Christian Ecclesia, p. 174. 

24 TDNT 2.364. 
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agreement’.25 It is an adverb that comes from the verb ὁμολογέω, 

which has the basic sense of ‘confess’.26 TDNT provides a note on 

this instance: 

The common Hellenistic term ὁμολογουμένως occurs only 

once in the Pastorals, where it serves to introduce the hymn to 

Christ in 1 Tm. 3:16: ὁμολογουμένως μέγα, “confessedly 

great” (Vg manifeste magnum) is the mystery of the Christian 

faith. The mystery of Jesus Christ is declared in the worship of 

heaven and earth, angels and men.27 

This word also occurs in Josephus’ Antiquities of the Jews: 

Hereupon it was that Thermuthis imposed this name Mouses 

upon him from what had happened when he was put into the 

river; for the Egyptians call water by the name of Mo, and such 

as are saved out of it, by the name of Uses; so by putting these 

two words together, they imposed this name upon him; and he 

was, by the confession of all, according to God’s prediction, as 

well for his greatness of mind, as for his contempt of 

difficulties, the best of all the Hebrews; for Abraham was his 

ancestor of the seventh generation. For Moses was the son of 

Amram, who was the son of Caath, whose father, Levi, was the 

son of Jacob, who was the son of Isaac, who was the son of 

Abraham.28 

Josephus uses ὁμολογουμένως to confirm the views or testimony 

of witnesses concerning Moses. Paul uses the word in a similar 

sense, to confirm the greatness of the mystery of godliness. The 

word translated “mystery” is μυστήριον, which is discussed 

                                                           
25 BDAG, p. 709. 

26 BDAG, p. 708. A sixth-century uncial (D [06], housed in Paris) and a tenth-

century minuscule (1175) have ὁμολογοῦμεν ὡς (plural verb + conjunction) 

instead of ὁμολογουμένως (adverb) in this instance. If the ESV translation 

committee prefers this reading, it may also account for the addition of “we 

confess”. A translation more respecting of word order may be “Confessedly 

great is the mystery of godliness”. 

27 TDNT 5.213. 

28 Jos. Ant. 2.228-229 (emphasis mine) 
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above.29 The word translated “godliness” is εὐσέβεια, which 

occurs with some frequency in the Pastoral Epistles.30 This 

“mystery of godliness” may have some relation to the “mystery of 

the faith” Paul discussed earlier in regard to deacons: 

They must hold the mystery of the faith with a clear 

conscience. (1Ti 3.9) 

In both of these instances, the appending of “mystery” to the 

term (“faith” or “godliness”) is a device that draws out the 

importance of the term under discussion. That is, there is no 

actual “mystery” of faith, the concept of faith itself is under 

discussion in 1Ti 3.9. The same holds for 1Ti 3.16. There is no 

“mystery” of godliness as the supposed mystery is spelled out in 

the balance of v. 16. That is, the mystery of why Christians are 

godly and pious is explained. TDNT notes the following: 

The transition from the hidden event to its proclamation in 

the term μυστήριον explains the formal use in 1 Tm. 3.9: τὸ 

μυστήριον τῆς πίστεως, and 3.16: τὸ τῆς εὐσεβείας μυστήριον. 

In the first case it simply means πίστις and in the second 

εὐσέβεια, but the phrase derives its point from the reference to 

the eschatological manifestation of Christ, as may be seen 

from the quasi-confessional hymn in 3.16.31  

He was manifested in the flesh32 

The reference to “He” is textually uncertain. The reading for 

“He” (the relative pronoun ὅς) is, according to Metzger, “The 

reading which, on the basis of external evidence and 

                                                           
29 See comments on 1Ti 3.9. 

30 See comments on 1Ti 2.2. Note that in this instance εὐσέβεια may also be 

translated as “the key to our piety” or perhaps “the secret of our devotion to 

God” (BDAG, p. 412). 

31 TDNT 4.822. 

32 The hymn is six lines. Different translations portray the structure in different 

ways. NA27 has three doublets, UBS4 has two triplets; other commentators see 

different structures. Note also that each line of the hymn contains an aorist 

passive verb and a dative noun. 
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transcriptional probability, best explains the rise of the others”.33 

In other words, Metzger prefers ὅς because, assuming it is the 

earliest reading, it better explains the development of the other 

readings. Other possibilities are θεός34 and the definite article ὅ. 

Whatever the original reading, the subject is clear. This hymn is 

Christological in nature; it describes Jesus. It is offered as 

explanation of “the mystery of godliness”, a further description 

of the “truth” which the church of God supports.35 

The word translated “was manifested” is the Greek word 

φανερόω; meaning ‘show’ or ‘reveal oneself’ or ‘be revealed’.36 

Paul uses the word similarly in Second Timothy: 

… and which now has been manifested through the appearing 

of our Savior Christ Jesus, who abolished death and brought 

life and immortality to light through the gospel, (2Ti 1.10, 

emphasis mine)37 

In Second Timothy, a “holy calling” is what has been manifested. 

The word is also used in the salutation of the epistle to Titus: 

… and at the proper time manifested in his word through the 

preaching with which I have been entrusted by the command 

of God our Savior; (Tt 1.3, emphasis mine) 

In the example from Titus, “eternal life” is being manifested. In 

both of these instances, a concept or idea is somehow 

“manifested” or revealed. In 1Ti 3.16, however, Christ is 

manifested “in the flesh”. This is far more than a concept or idea, 

it is a testimony to the reality of the incarnation of Christ. 

                                                           
33 TCGNT p. 573. Metzger’s explanation of the variants and his reasons for 

preferring the ὅς reading are worth consulting in full. 

34 The Byzantine text (thus KJV, NKJV) prefer this reading. 

35 See the Pericope Summary at the end of this section for further discussion on 

the hymn as a whole. 

36 BDAG, p. 1048. Occurs 49x in NT; 3x in PE: 1Ti 3.16; 2Ti 1.10; Tt 1.3. 

37 See comment on 2Ti 1.8 for further information on the “holy calling”. 
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The Greek word σάρξ is translated as “the flesh”. The phrase 

“manifested in the flesh”38 occurs several times in the Epistle of 

Barnabas.  

Because the prophets received his gracious gift, they 

prophesied looking ahead to him. He allowed himself to suffer 

in order to destroy death and to show that there is a 

resurrection of the dead. For he had to be manifest in the 

flesh.39 

The testimony that the Christ had been manifested in the flesh 

was foundational to the early church. Similar language occurs in 

Ignatius’ Letter to the Ephesians:  

Hence all magic was vanquished and every bondage of evil 

came to nought. Ignorance was destroyed and the ancient 

realm was brought to ruin, when God became manifest in a 

human way, for the newness of eternal life. And that which 

had been prepared by God received its beginning. From that 

time on, all things were put in commotion because the 

dissolution of death was taking place.40 

Indeed, the New Testament explicitly testifies to the coming of 

the Messiah in the flesh, and the identification of Jesus with the 

Messiah: 

That which was from the beginning, which we have heard, 

which we have seen with our eyes, which we looked upon and 

have touched with our hands, concerning the word of life— 

the life was made manifest, and we have seen it, and testify to it 

and proclaim to you the eternal life, which was with the Father 

and was made manifest to us— that which we have seen and 

heard we proclaim also to you, so that you too may have 

fellowship with us; and indeed our fellowship is with the 

Father and with his Son Jesus Christ. And we are writing these 

                                                           
38 That is, the verb φανερόω with a prepositional phrase consisting of at least 

the words ἐν and σάρξ. 

39 Ep. Barn. 5.6 (emphasis mine). This phrase also occurs in Ep. Barn. 6.7, 9, 14; 

12.10. 

40 Ign. Eph. 19.3 (Ehrman, emphasis mine). 
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things so that our joy may be complete. (1Jn 1.1-4, emphasis 

mine)41 

Here the testimony confirms that Jesus was seen, was touched; 

that the life was “made manifest”. Similar language regarding 

manifestation in the flesh occurs in Second Corinthians, though 

in this context the idea is that the life of Jesus is manifested in the 

flesh of believers: 

But we have this treasure in jars of clay, to show that the 

surpassing power belongs to God and not to us. We are 

afflicted in every way, but not crushed; perplexed, but not 

driven to despair; persecuted, but not forsaken; struck down, 

but not destroyed; always carrying in the body the death of 

Jesus, so that the life of Jesus may also be manifested in our 

bodies. For we who live are always being given over to death 

for Jesus’ sake, so that the life of Jesus also may be manifested in 

our mortal flesh. (2Co 4.7-11, emphasis mine) 

vindicated by the Spirit 

The word translated “vindicated” is the Greek word δικαιόω, 

which here carries the sense of ‘prove to be right’.42 The word is 

used similarly in Romans: 

By no means! Let God be true though every one were a liar, as 

it is written, “That you may be justified in your words, and 

prevail when you are judged.” (Ro 3.4) 

In Romans (quoting Ps. 51.4 [LXX 50.6]) God has spoken and 

his words will prove him true. They will “vindicate” him. A 

similar instance occurs in Matthew: 

For John came neither eating nor drinking, and they say, ‘He 

has a demon.’ The Son of Man came eating and drinking, and 

they say, ‘Look at him! A glutton and a drunkard, a friend of 

                                                           
41 Similar testimony occurs in the prologue to John’s gospel, particularly Jn 

1.14. 

42 BDAG, p. 249. 



 

 

 

 

 

 

 

 

 

227 

 

tax collectors and sinners!’ Yet wisdom is justified by her 

deeds.” (Mt 11.18-19, emphasis mine) 

Thus, in First Timothy, Jesus is proven true or vindicated “by the 

Spirit”. The phrase translated “by the Spirit” could be woodenly 

translated as “in spirit”, but this approach is misleading. Knight 

discusses this issue: 

The next use of πνεῦμα in the PE (4.1, without qualification, as 

here) refers to the Holy Spirit (see also Tt 3.5; 2Ti 1.14; 

probably 1.7) and not the human spirit (as indicated by ὑμῶν 

in 2Ti 4.22), and there is no indication of shift in meaning, 

which favors that same identification here. If this 

understanding is correct, then ἐν is used with the meaning 

“by,” indicating means, in contrast to the preceding line where 

it is used with the meaning “in”, indicating place. The nearly 

identical format of each line should not be construed as 

requiring the same meaning for each instance of ἐν and each 

dative.43 

According to Knight, the Spirit is the means of “vindicating” the 

one manifested in the flesh. This is in agreement with part of 

Paul’s prologue in his letter to the Romans: 

and was declared to be the Son of God in power according to 

the Spirit of holiness by his resurrection from the dead, Jesus 

Christ our Lord, (Ro 1.4) 

While the exact words of “vindicated by the Spirit” are not 

reproduced in Romans, the idea is similar. The Spirit has some 

role in the “vindication” of Christ. This is seen in John 16: 

Nevertheless, I tell you the truth: it is to your advantage that I 

go away, for if I do not go away, the Helper will not come to 

you. But if I go, I will send him to you. And when he comes, he 

will convict the world concerning sin and righteousness and 

judgment: concerning sin, because they do not believe in me; 

concerning righteousness, because I go to the Father, and you 

                                                           
43 Knight, NIGTC, p. 185. 
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will see me no longer; concerning judgment, because the ruler 

of this world is judged. (Jn 16.7-11) 

In John 16, Jesus prophesies that the “Helper” (the Holy Spirit) 

will come after he has ascended to the right hand of the Father. 

That is, the presence of the Spirit on earth is testimony to the fact 

that Jesus is with the Father.44 This is how the Spirit “vindicates” 

the divinity of Jesus. 

seen by angels 

The Greek word translated “seen” is the verb ὁράω, which here 

has the sense of ‘become visible’ or ‘appear’.45 BDAG notes that 

this sense of the word is used “Mostly of beings that make their 

appearance in a transcendent manner, almost always with dative 

of the person to whom they appear”.46 A similar usage occurs in 

Luke’s gospel: 

And they rose that same hour and returned to Jerusalem. And 

they found the eleven and those who were with them gathered 

together, saying, “The Lord has risen indeed, and has appeared 

to Simon!” (Lk 24.33-34, emphasis mine) 

This instance of ὁράω in Luke is the same inflected form as the 

instance in the current context.47 The adjoining nouns, in both 

instances, are in the dative case. Christ had appeared to angels, 

thus he had been seen by angels. 

The word translated “angels” is the word ἄγγελος, which may 

mean ‘messenger’, ‘envoy’, or ‘angel’.48 The angels are the ones 

                                                           
44 Whether this vindication took place at resurrection (Paul?), or at ascension 

(John?), is questionable. The basic idea is that as a result of Christ’s action, the 

Spirit is present on earth, and this vindicates Christ. 

45 BDAG, p. 719. 

46 BDAG, p. 719. Note that ἄγγελος here is in the dative. 

47 An aorist passive indicative, third person singular. 

48 BDAG, p. 8. 
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who have “seen” the Christ. Paul uses this word later in First 

Timothy: 

In the presence of God and of Christ Jesus and of the elect 

angels I charge you to keep these rules without prejudging, 

doing nothing from partiality. (1Ti 5.21) 

Paul exhorts Timothy to adhere to his guidelines, reminding him 

that God, Christ Jesus and the “elect angels” are witnesses to his 

actions. This concept of angels as witnesses is also found in the 

Testament of Levi: 

And now, my children, ye have heard all; choose, therefore, for 

yourselves either the light or the darkness, either the law of the 

Lord or the works of Beliar. And his sons answered him, 

saying, Before the Lord we will walk according to His law. And 

their father said unto them, The Lord is witness, and His 

angels are witnesses, and ye are witnesses, and I am witness, 

concerning the word of your mouth.49  

Josephus also invokes angels as witnesses in his Jewish Wars: 

I call to witness your sanctuary, and the holy angels of God, 

and this country common to us all, that I have not kept back 

anything that is for your preservation; and if you will follow 

that advice which you ought to do, you will have that peace 

which will be common to you and to me; but if you indulge 

your passions, you will run those hazards which I shall be free 

from.”50 

Calling to mind the presence of angels as witnesses in an effort to 

keep one vigilant in actions or response does not appear to be 

unusual. The instance of “seen by angels” could be a variation of 

this, using the testimony of angels as additional confirmation of 

the incarnation of God as Christ. 

                                                           
49 TLevi 19.1-3 (Charles).  

50 Jos., Wars 2.401 
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proclaimed among the nations 

The Greek word κηρύσσω is translated as “proclaimed”. The 

word has to do with ‘making an announcement’. It can be used 

for official announcements or for other sorts of 

announcements.51 This same word is used by Paul in a command 

to Timothy to preach or proclaim the word of God: 

I charge you in the presence of God and of Christ Jesus, who is 

to judge the living and the dead, and by his appearing and his 

kingdom: preach the word; be ready in season and out of 

season; reprove, rebuke, and exhort, with complete patience 

and teaching. (2Ti 4.1-2, emphasis mine) 

The above is an instance of a non-official (non-governmental) 

proclamation. However, the proclamation still calls to mind the 

idea of a transcendent being as a witness. 

The Martyrdom of Polycarp contains an example of an official 

pronouncement: 

While [Polycarp] was saying these and many other things, he 

was filled with courage and joy, and his face was full of grace, 

so that not only did he not collapse to the ground from being 

unnerved at what he heard, but on the contrary, the proconsul 

was amazed and sent his herald into the center of the stadium 

to proclaim three times, “Polycarp has confessed himself to be 

a Christian.”52 

In this hymn in First Timothy, the proclamation of the message 

is “among the nations”. This sort of proclamation is also found in 

other literature. Consider the Shepherd of Hermas: 

                                                           
51 BDAG, p. 543. The word κῆρυξ, discussed earlier in 1Ti 2.7, is a noun form of 

this word meaning ‘proclaimer’ or ‘preacher’ or ‘herald’. See comment on 1Ti 

2.7 (particularly the citation from the Corpus Hermeticum) for more 

background. 

52 MPoly 12.1 (Ehrman, emphasis mine). Note that “herald” is a translation of 

the word κῆρυξ here as well.  
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“Listen,” he said, “this great tree that overshadows plains and 

mountains and the entire earth is the law of God that has been 

given to the whole world. And this law is the Son of God who 

is proclaimed to the ends of the earth. The people under its 

shadow are those who have heard the proclamation and 

believed it.53 

Similar language is found in the Epistle to Diognetus: 

For this reason he sent his word, that it might be manifest to 

the world. This word was dishonored by the people but 

proclaimed by the apostles and believed by the nations.54 

The word translated “nations” in the hymn is ἔθνος. This is the 

same word that is translated “nations” in the above excerpt from 

Diognetus. It is used frequently and its meaning is dependent on 

context, meaning anything from ‘nations’ or ‘peoples’ to 

‘Gentiles’.55 As the context here is general as well (and most likely 

a citation of a hymn of some sort) the sense is general as well, 

thus “nations” or “peoples”. This brings to mind the Great 

Commission, recorded at the end of Matthew’s gospel: 

And Jesus came and said to them, “All authority in heaven and 

on earth has been given to me. Go therefore and make 

disciples of all nations, baptizing them in the name of the 

Father and of the Son and of the Holy Spirit, teaching them to 

observe all that I have commanded you. And behold, I am 

with you always, to the end of the age.” (Mt 28.18-20, 

emphasis mine)56 

                                                           
53 Hermas, Similitudes VIII.iii.2 (Ehrman, emphasis mine) 

54 EpDiog 11.3 (Ehrman, emphasis mine) 

55 BDAG, p. 276. Occurs 162x in NT. 

56 Note also Ac 1.8, which also contains the idea proclamation the nations. 
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believed on in the world 

The word translated “believed” is the Greek word πιστεύω, which 

usually means ‘believe’.57 The usage here is similar to usage in 

Second Thessalonians: 

They will suffer the punishment of eternal destruction, away 

from the presence of the Lord and from the glory of his might, 

when he comes on that day to be glorified in his saints, and to 

be marveled at among all who have believed, because our 

testimony to you was believed. (2Th 1.9-10) 

The word πιστεύω occurs twice in the above excerpt from 

Second Thessalonians. The sense is the same here as in 1Ti 3.16, 

that of believing testimony or proclamation. This proclamation is 

believed “in the world”. The word “world” is a translation of the 

Greek word κόσμος. It has several different context-dependent 

meanings.58 The sense found here is similar to that used in 1Ti 

1.15: 

The saying is trustworthy and deserving of full acceptance, 

that Christ Jesus came into the world to save sinners, of whom 

I am the foremost. (1Ti 1.15) 

The word is used similarly in 1Ti 6.7: 

Now there is great gain in godliness with contentment, for we 

brought nothing into the world, and we cannot take anything 

out of the world. (1Ti 6.6-7)59 

In these verses, κόσμος has to do generally with “the world”, the 

sphere in which humans interact in time with other humans. In 

the world, humans are sinners and Christ has come to save them. 

The world is the sphere in which humans may believe on or have 

faith in Christ and be saved from the penalty of sin. 

                                                           
57 BDAG, p. 816. Occurs 241x in NT. 

58 See BDAG, p. 561. Occurs 186x in NT, 3x in PE: 1Ti 1.15; 3.16; 6.7. The 

article for κόσμος has eight major senses and will not be summarized here. 

59 The second instance of “the world” in this verse is inferred from context; the 

word κόσμος only occurs once. 
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taken up in glory 

The word translated “taken up” is the Greek word ἀναλαμβάνω, 

a verb that typcially means ‘lift up’.60 When used in the aorist 

tense and passive voice (as it is here), speaking of Christ,61 the 

language points toward the transfiguration: 

So then the Lord Jesus, after he had spoken to them, was taken 

up into heaven and sat down at the right hand of God. (Mk 

16.19) 

… until the day when he was taken up, after he had given 

commands through the Holy Spirit to the apostles whom he 

had chosen. (Ac 1.2) 

… and said, “Men of Galilee, why do you stand looking into 

heaven? This Jesus, who was taken up from you into heaven, 

will come in the same way as you saw him go into heaven.” 

(Ac 1.11) 

… beginning from the baptism of John until the day when he 

was taken up from us—one of these men must become with us 

a witness to his resurrection.” (Ac 1.22) 

In First Clement, ἀναλαμβάνω is used similarly, though speaking 

of the apostle Paul: 

He taught righteousness to the whole world, and came to the 

limits of the West, bearing his witness before the rulers. And 

so he was set free from this world and transported up to the 

holy place, having become the greatest example of 

endurance.62 

In such constructions and context the word is clearly used to 

refer to the “taking up” of a being to heaven. The Christological 

context of 1Ti 3.16 indicates similar meaning is intended here. 

                                                           
60 BDAG, p. 66. Occurs 13x in NT, 2x in PE: 1Ti 3.16, 2Ti 4.11. 

61 One other example is Ac 10.6, though this does not speak of Christ it does 

speak of something being “taken up” to heaven. 

62 1Cl 5.7 (Ehrman, emphasis mine) 
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He was taken up “in glory”, noting the nature of the event of the 

transfiguration. An account is recorded in the book of Acts: 

And when he had said these things, as they were looking on, 

he was lifted up, and a cloud took him out of their sight. And 

while they were gazing into heaven as he went, behold, two 

men stood by them in white robes, and said, “Men of Galilee, 

why do you stand looking into heaven? This Jesus, who was 

taken up from you into heaven, will come in the same way as 

you saw him go into heaven.” (Ac 1.9-11) 

He was surely taken up “in glory”. 

PERICOPE SUMMARY 

This section at the end of chapter 3 provides the basic theme of 

the letter; the establishment of sound doctrine within the 

Ephesian fellowship. This “mystery of godliness”, so 

foundational to the establishment of proper doctrine in the 

fellowship, is summed up in six lines: 

He was manifested in the flesh, 

vindicated by the Spirit, 

seen by angels, 

proclaimed among the nations, 

believed on in the world, 

taken up in glory. (1Ti 3.16) 

Though it may never be known for a fact, chances are that these 

six lines come from a hymn or creed of some sort in circulation 

among Christians at the time the letter was written. The theme of 

the hymn is Christological; it is an attempt to establish the basics 

of who Christ was and what he did. He became human and this 

fact is testified to by the Spirit and the angels. He was proclaimed 

among the nations and this proclamation was believed. After 

completing his sojourn on earth, he was taken up to heaven in 

glory. The fundamental belief is that Jesus Christ came from the 

realm of God into the realm of man as an actor in the realm of 

man. He became flesh. He became human. In his humanity, he 
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perfectly completed the tasks set before him and was then 

received by God into glory. Those who witnessed him believed 

him and proclaim him to the peoples of the world. 

 


